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AHHOT&HI’IH. PaCCMOTpeHO IMPOTUBOPCUYHUC B MHPOBO33PCHHUHU XPHUCTHAHCTBA.

IIpunoxxeH nepeBos CTaTbU ¢ PyCCKOTO sI3bIKA HA aHTJIMMCKHAMN.

Abstract. The contradiction in the Christian worldview is examined. Attached is a

translation of the article from Russian into English.

J[to00Bb M HEHAaBUCTh JTO CUJIbHBIE YYBCTBAa IPOTHUBOIOJIOKHOTO 3HAKa,
oOypeBarollue CO3HaHHWE YeJIOBEKa M HEMOJAKOHTPOJIbHbIE pasyMy. JIF0OOBB €A OCTHO
BO3BBIIIAET, @ HEHABUCTH yrHeTaeT. O0e OHU XKakKAyT yIOBICTBOPEHHUS.

HauHnewm ¢ HEeHaBUCTH, KOTOpAas TaK UM MHAYE W3BECTHA BCEM.

HenaBucrnb

HenaBucth 3TO MyuuTeNlbHas Kaxjaa, OCOOCHHO Yy JHOOSIIET0, KOTOPOMY
MBITAIOTCS TOMENIaTh. E€ MOXKET yTOJNUTh TOJIBKO YHUYTOKEHHE HCTOYHUKA ITOU
nomexu. To ecth youicTBo. M ecnu ero He ynaercs youThb, TO OCTaeTCs YOUTHh TOJIBKO
ce0s. TakoBa crla HCHABUCTH, KaK M JTIOOBH.

OrpaHuumMcs BCEro OJHOW WILTIOCTpAIlMEN HEHABUCTH, KOTOPYIO KaXKIbId MOKET

CaMOCTOSITENIBHO CKOJIb YTOJHO pacimputs Puc. 1.

Puc. 1. Cnagoctueiii mur yobwiictBa («I'omoc Omepukn & UYaua — Teopus
3aroBOpay)
Kaxna 1100BH
He wmenee wuHTepecHa TeMa IIOOBH, C KOTOPOM KaXAbld MO JKU3HH TOXE

crankuBaetcd. [IpegMer MeuTaHnil MHOTHX, XOTsSI JOCTYIIHBINA HE BceM Puc. 2.



Puc. 3. — JIto60Bb, IpeKkpacHas 1apuliia, 3TO BEJIHUKas TaiiHa, COKPHITAs B Y30PHOM

nosice 0oruHu AGpPOAUTHI
OHa mnomoOHAa BYJIKAHMYECKOMY M3BEPKEHHMIO, HEMOJKOHTPOJIBHOMY pa3ymy

(«Pykomnuch, HaiienHas B Caparoce») Puc. 4.

Puc. 4. — 5l npuexai crozia y>xe BItOOJIEHHBIHN 10 TOTEPU CO3HAHUS, XOTS MHE HE
OBLJIO e111e U3BECTHO, B KOTO UMEHHO 5 BIIFOOJICH

B ornuune oT HeHaBUCTU JIOOOBb HEMOCTOSIHHA M MOJKET IOCJE YIAOBJIETBOPEHUS
yracatb. I BObIXUBaTh BHOBb YK€ B JPYroM HampaBieHWH. Buapl 1100BH MOTYT OBITh
Pa3HBIMHU, COOTBETCTBEHHO UX MPEIMETaM.

JI1000Bb M1 HEHABUCTH?

34ech MO3UIMS XPUCTHAHCTBA KpaiiHe npomusopeyusa. C OIHOW CTOPOHBI, OHO
00BsIBISICT ce0s1 penurueit 1ro66u. B moaTBep K AC€HUE YeT0 MIPUBOISATCS CI0Ba XpHUCTa

Bul civiwanu, umo cxazano: n100u 61UdNCHE20 MB0E20 U HeHABUOb 8pacd ME0e2o.

A 5 6am 2080pi0: 1I0OUMeE 8PAL08 BALUUX.



Uro MOXKHO TIOHATH KaK HEBUAAHHOC pacuiupeHue IJIOOBU 1O YpPOBHS,
BKJIIOYAIOIIETO HE TOJIBKO ONMMKHUX (UTO OBUIO 0bweuzsecmno u 10 XpHUCTa U B YEM
HET HMYEro HOBOT0), HO W BparoB (9TO yXe peanbHas HOBHU3HA). C BO3MOXKHOCTHIO
MTOJTHOTO YCTpaHEHUS Ha 3eMIIe HeHagucmy W OCTABJICHUS HAa HEH OJHON TOIBKO J17008U.
Konb ckopo a100uTh cieyeT naxe BparoB. To eCTh MOTy4aeTcs MPOCTO BCex.

OTa Mo3uIMs aKTUBHO Mpornaranaupyercs Ha crosax. Ho el BApyr maeTcss Takoe
HEOXKHMTAaHHOE TIOSICHEHUE.

Bpazu yenogexy — domawnue eco. Kmo nobum omya uiu mame 6o0/ee, Hedxcenu

Mens, ne oocmoun Mens, u kmo n106um cvina uiu 0ousb bonee, Hexceau Mens, ne

oocmoun Mens (M. 10:34-37).

31ech ele JIF0OOBb K BHE3AITHO OOHAPYKEHHBIM 6pacam B JIUIE CBOMX OJIM3KHUX
BCe ke He orpuiiaercs. [Ipocto 0003HaYEHBI Ba BUAA JIOOBU — K OMM3KUM (TO €CTh —
epacam) U K HeMy camomy. IlepBast mo/mkHA OBITH MEHbBIIE BTOPOM. HeBhImogHEHHE
ATOTO TpeOOBaHUS OIICHUBAETCS KaK HEJOCTONHOE.

Ho nanpmre oOHapy)XuBaeTcs BO3MOKHOCTh TakKe M HeHaBUCTH. CrpammmBaeTcs —
K komy? — K 3TuM e camMbiM OJU3KUM «Bparam» — OTILy U MaTEpH, KEHE U JETSAM,
OpaThsiM U CECTpaM.

Ecnu kmo npuxooum ko Mue u ne 603HeHaguoum omya c60e20 u Mamepu, U HceHbvl

u oemetl, u bpamves U cecmep, a NPUMOM U CAMOU HCUZHU CBOEll, MOM He MOAHCEM

ovime Moum yuenuxom (JIk. 14:25-27).

Teneps yxe 11000Bb K OJU3KUM TPSIMO OTPUIIAETCS U MPU3HAECTCS TOJIBKO OJIHA
M000Bb — K HEMY CaMOMY M HHU K KoMy Oojee. Ho make m 3TOrO0 ye€ HEeI0CTaTOYHO.
[Ipoctoe oTcyTcTBHE JFOOBH JOKHO OBITHh 3aMEHEHO €ro MPOTHBOMOJIOKHOCTHIO —
HEHAaBUCMbIO.

Tyt yke pacuimpeHHoe 10 BCEMUPHOCTH mpebogarue 1006y BHE3AMHO CMEHSIETCS
MpECIbHBIM €€ CY)XEHHWEM HaIpaBJIeHHBIM JUIIbL Ha Hero ogHoro. C TpeboBaHueM
HEHABHCTH K JApyrumM. U, mpexie Bcero, K CBOMM OJIM3KUM.

Pe3ko MeHstroIas CMBIC ATOTO BBICKa3bIBaHUS. Tak Kak OHa MOXKET 03HAYaTh, YTO
HeO0OCmoliHble BCE-TaKU MO2ym J0Oums W TOJIBKO W30paHHBbIC OOs3aHBI HeHABUOemb
CBOMX OJIN3KUX/BpParos.

Ha »To uwynoBuiiiHoe mpoTuBOpeure craparoTcs He oOpariaTh BHUMaHUE.

Bo3MokHO, Takoe MpOTHBOPEUNBOE TpeOOBaHUE — JIIOOUTH/HEHABUIETh OTHOCHTCS
HE KO BCEM, a TOJIKO JIUIIb K W30paHHBIM, OJMKAMIIIMM CTIOJBI)KHUKAM U YUCHUKAM,
JOCTOMHEHIITUM W3 JOCTOMHBIX. KakImplii W3 KOTOPBIX JOJDKEH YkKe O€e3yCIOBHO
HEHABHJICTh CBOUX OJIM3KHUX.

Kakx MOXHO OJHOBPEMEHHO JIFOOWTh M HEHABUIETh CBOMX BpAaroB, MyCTh JaXe U

Om3Kkux? — DTO MPOTHBOPEUUE Hepa3peuumo, X0TS U YMEHBIIIEHO 0 Kpyra OJIM3KUX


https://alexey-osipov.ru/faq/obyasnenie-evangeliya-ot-matfeya/i-vragi-cheloveku-domashnie-ego-mf-10-34-36/
https://alexey-osipov.ru/faq/obyasnenie-evangeliya-ot-matfeya/i-vragi-cheloveku-domashnie-ego-mf-10-34-36/
http://azbyka.ru/biblia/?Lk.14:25-27

yaeHnKoB. Cpeny KOTOpBIX Bpojie Obl ObUTH dake aABa OpaTa, 0Os3aHHBIC HEHABHIICTH
apyr npyra. BrpoueMm, Bo3moxkHO, 3ameHa cioBa MEHS cnosamu BbIThb MOUM
YYEHUKOM 510 BCero Juilib IMONBITKA PEIaKTUPOBAHUS CaMOW ATo (pasbl,
CHWKAIOLIAs 10 MUHUMYMa 00bEM TaKOIro MPOTUBOPEUHS, XOTS U HE YCTPAHSIOIIAsl €ro
MOJIHOCTBIO.

JIt000Bb B M3BECTHOE BpeMsl MPOSBIIAECTCA TOBCeMeCcTHO Puc.5.

Puc. 5. — 4 Tebs He 3Hato, HO yxe mo0mto. ITpuxoau, muiblil («Kun MuHUCTp
000POHBI»)

OTO HEBECTBbl, KOTOPHIX MO TpeOOBaHWIO XpHUCTa €I TOJIBKO MPEICTOUT
BO3HEHABUJICTh.

JI1000Bb M1 HEHABUCTH?

BrixoauT, 4ToO HEHaBUETh HE TOJIBKO MOXKHO, HO JIa)K€ HYHCHO, IPUTOM HE KOTO-
HUOYAb, & UMEHHO Oau3kux. Takyr0 PEKOMEHIALMIO BBHIMIOJHUThL OYEHb JI€2KO, a
n30eXaTh, K COXKAICHUIO, mpyoHo. UTO 1 TIOATBEPKAACTCS BCEH MUPOBOM JTUTEPATYpOI.
MBI B 3TOM CMbICIIE TIOYTH BCE SIBISIEMCSl MPUPOAHBIMU XpUCTUAHAMU. XOTS U B
HEOJMHAKOBOU cTeneHu. MHe, Hampumep, TPYIHO cebe NpeACTaBUTh HEHABUCTh K
CBOUM OJIU3KUM, XOTS U JIFOOOBBIO HE CIMIIKOM M30aj0BaH. 3aT0 JIpy>KecKask CUMIIATHs
JUYHO MHE MpejcTaBuMa Jierko. Kpome 3Toro nto00Bb HEMOCTOSHHA, B OTJIMYHUE OT
HeHaBucTu. CerogHsi OHa €cTh, a 3aBTpa yxKe yuuia. Torga ee Ha3bIBaIOT BCErO JIMIIb
CTPACThIO, XOTSI U HEOTIUIUMOM OT JIFOOBH.

Utak, 10 Hero cienoBalio 1r0d6ums OIUBKUX U HEHABUOeMmb 6paco8, TETEpPh Ke
HYKHO Ha000pOT — 1100ums 8pacos u HeHasuoems OJIU3KUX.

Bor 3TO yXe€ JEHCTBUTEIIBHO TOJHBIA IEPEBOPOT, & BOBCE HE BCEMHUPHOE
pacmmpenue 1008y, JIF000Bh U HEHABUCTH MIPHU ITOM MOJHOCTHIO COXPAHSIOTCS, HO UX
OOBEKTHl TPOCTO MEHSIOTCS MecTaMu. MOKHO, KOHEYHO, TPEAINOJO0XKUTh, YTO 3Ta
HeBUOaHHas PEKOMEHAIINS 1aHa MPOCTO B MbUTY MOJEMUYECKON 3aMaIbuiBOCTH.

Ho Bce oOmsicusiercs emie npomie. Korna uMeHHO cka3aHbl T€ U ApyTrHe cioBa? —
OTBeT TakoW — «a s 8am 2060pio: n0OUMe 8pazo8 8auiux» — TOCIE npeodpas;iceHus,
KOI'JIa ero aymia euie Obuia IepernojHeHa YyBCTBOM 170061 KO BCEMY CyIIeMy Ha 3emJie

" IIPOCTO HEC B COCTOSSHUH KOT'0-JIN0O HCHAaBUCTD, JJdKC CBOMUX BPAroB.



A B mpouee BpeMs caM OH MPEKPACHO 3HACT M OIIyIIaeT HEHAaBUCTh — CBOIO H
gyxkyto. Heyctpanumyro BooOme. Yem u paspemiaercss 3T0 «HEMPUMHUPHMOES)»
MIPOTHUBOPEUHE.

MakcumMyM, 94TO MOKET OBITh 371€Ch TIPEIJIOKEHO — OT HEHABUCTH IO BO3MOKHOCTH
yIaiasaThes (Maes yxoja B IMyCTBIHB). A €ClM TOHAJ00UTCs, aKTUBHO COMPOTUBIISATHCS,
OTBeuasi 3JI0M Ha 3710, YTO W MPOUCXOJIUT BO BpeMs BOWH. Miu oT G0prOBI OTKa3aThCs,
COTJIaCHBIIUCh Ha TPUHYKJICHHE K paOCTBy. YTEmHUB ceOs WILTIO3MEH CBOOOMBI «B

ayxe» (To eCTh B KAaKUX-HUOYIb CBOUX Mbic/sx) Puc. 6.

AL WE e

Puc. 6. locturayras cBo0o/1a «B IyXe»
371ech Ha MepeHeM IJIaHe MOKa3aHbl MECTHBIC KEHIIIUHBI, UMEIOIINE, Pa3yMeeTcs,
MU JIETeH, KOTOPBIX TEePOMHS TOXKE IbITajlach YOHUTh Ha MOpO3€, IOJDKHTas JIoMma,
MOKa3aHHble Ha 3agHeM IuiaHe. OTKyJna WX Tenepbh MOBBITOHSIIA Bparu. A Tmocie
PacCCTPENISIOT «3a UBMEHY», TO €CTh MOMBITKY 8bI/CUMb, BEPHYBIIUECS HA3al HAULU.

Hpyroii npumep nogo0HON «11o0ebl», MpeicTaBlieH caMuM Xpuctom Puc. 7.

Puc. 7. lpyroit npumep «mmoGeas» B TyXe.
Hento00Bb, K cOXajaeHUI0, pacpocTpaHeHa HIMPOKO, JIOOOBb KE B PEaTbHOCTH
MHUMOJIETHA, YTO TOXe TpedyeT noscuenuil. [Ipexne Beero.
JI1000Bb 10 NPUHYK/AEHUI0 HEBO3MOKHA
JIt060BB 3TO uy8CcMB0, K KOTOPOMY HEBO3MOXKHO MPUHYAUTH. OHO MOXKET OBITh WK

He ObITh. He 06]161061}01/4”12 amum 4yecmeom B €ro OTCYTCTBUMN HE€ 6UHO6€H, TO CCThb B



penurno3noit tepmuHosiorun B 3ToM BE3I'PEIIIEH, uemy cBuueTenbcTBO —
OECKOHEYHOCTh MIPUMEPOB He30MmEemuoll TOOBU.

Ho uto emie 6osee 3aTpyAHUTENIBHO U J1a’K€ HEBBIMOJIHUMO, B OTJIMYHE OT cmpaxd,
— TpeboBanue mob6Bu k BOI'Y. O xoTopoM mpsMo Bedb roBoputcs — boea me euden
HUKMO HUKo2Od. 31eCh BO3HUKAET TaKOW BOMPOC — KaK MOXXHO JIOOUTH TO, YEro
Hukoraa He Buzen? C TakuM ke YCIEXOM MOXKHO <«JII0OUTH», HalpuMep, BpeMs U
Maccy, O KOTOPBIX TOXKE UMEETCSI CMyTHOE MPEACTABICHHE.

[ToaToMy B XpHCTHAHCTBE CIJEIOBajJO Obl 3aMEHUTH CJOBO .J170008b CIOBOM
Munocepoue WM yenogeyHocms. YToObl M30€kKaTh 3aBEIOMO  HEBBIOJIHUMOTO
mpeboganus mo0BU. VIHaue Belb MOIy4aeTcs — TOBOPSAT O 17006, TIPU 3TOM 3bIpKasi 1o
CTOpPOHAaM IJ1a3aMu Henagucmu. YTo U sBisieTcs npsaMoil 1ooxcwio. JIIoOUTh cieayeT Bee-
Tak OJU3KUX (IIyCTh Ja)K€ U Ha3BAaHHBIX «Bparamm).

A s Bcex mpouux 0€3 pa3iMueHUs MOXKHO TNPEIJIOKUTh TOJIBKO JIHIIb
MUWUJIOCEPJME, To ecTh yenoBeuHoe oTHoIeHHE. M mpexkae BCEro K B3BICKYIOIUM
MMJIOCTH B Bune marepuasibaort MUJIOCTBIHUN.

JIro60Bb KO BceM 0e3 pazbopa MOXKET MPHUBECTH K 3aMOJHEHUIO XPaMOB OJHUMU
JUIIb TOOMpYIIKaMu, TPeOYIOUMMHU MPOSIBICHUI JI0OBU B (popMe MX MaTepUaIbHOU
noaaepKku. C BBITECHEHUEM WJIM M3THAHUEM NPUXO0XKaH, B3BICKYIOUIMX Oyxa césama B
CBOMX JIMYHBIX MOJICHHUSIX WJIM MOJIUTBAaX. UTOOBI 3TOro He CIy4WJIOCh M LIEPKOBb HE
OCKyJZieJla U3-3a OTCYTCTBHS MPUXOXaH, MPUAYMAaHO CTPOro COOJI0JaeMOe pa3/eieHue
MIIYIIUX JyXa CBSATA U MPOCTO MATEPUATIbHON MOJIEPKKH.

[locnennum 3anpewerno HaxoguTcss BHYTpu Xxpama. Ho 4uToObl He moaBeprath
COMHEHHIO MBICIb O 3asgBJICHHOM BCEOOIIEH JI0OBH, MM OTBEJICHO 0CO00E MECTO 6He
cmen camozo xpama. Ha tax nazsBaemoii ITAIIEPTH. Kyna ux u IOMEIIAIOT nin,
BepHee, [IEPEMEIIAIOT.

MumMO KOTOpBIX BBIHYXJIECHBI MPOXOAUTH MPHUXO0’KaHE, UCHBITHIBAsi HEIOBKOCTh U
HENPUATHBIE YYBCTBA MpPH BHJE MOJOOHBIX HHUILEHCTBYIOIKX. BMECTO BO3BBIIEHHBIX
YYBCTB — HEBBIHOCUMOTO 3PEJIMINA IPSI3HBIX KaJeK U HA30MIMBBIX MOMPOIIACK.

KonctpyktuBao ITAITEPTH mpeacraBmsier co0oil  BBICTyMarImias HapyxKy
JIECTHUIY, IO KOTOPOM BXOJSIIME MPUXOXKAHE MOJHUMAIOTCS BBEPX, & BBIXOJSALIUE
CIIyCKaIOTCS BHU3.

IMAITEPTDH

Ilpumeop xpama yepk. npeoxpamue, nepeouss, nanepms. Hzvloume 6 npumeop,

oenauennvle! | yepk

HIAIIEPTH oc. (na-nepeo?) npumeop nepeo yepkoevio, Kpbliblyo, NIowaoKka nepeo

6X000M. Kﬂukymu Ha nanepmu cmoAaAm, ad 6 YepKeu OHU HAYUHAOmM KJiuKanlo.



Ilanepmmnuiti nasec, Ilanepmnuku, -Huysl, HUWUE, KOU MOJINAMCA HA NANEPMU,
3acmynas 6x00 8 YepKoBb.
Cwmbica caosa ITAITIEPTD

ITATIEPTD 5to0 IIPUCTPOCHHAs CHAPYKU Xpama BIUIOTHYIO IPUMBIKAIOIIAA K €ro
BXOJIHOW JIBE€PH JIECTHULIA, IO KOTOPOM MPUXOKAHE XpaMa MOJHUMAKOTCS HA HEKOTOPYIO
BBICOTY, CHUMBOJIU3UPYIOUIYIO 8038bluleHuUe 8 JyXe, IPU BXOJIE B XpaM U CITyCKarOTCs 110
Hel ke TpH BbIXojie n3 Hero. CHMBOJIUYECKH BBIXOS U3 00Jiee BO3BBIIIIEHHOW 00J1aCTH
CaMoOT0 XpaMa B Halll HIOKHUH, «TPEIIHbIINY, 0OBIYHBIA MHUP.

ITosoxxeHne nanepTy Ha IUIaHE Xpama I0Ka3aHo Ha Puc. 8.
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Puc.8. [TAIIEPTD pacnosioxkeHa cHapy»KH y BXOJIa B XpaM.

Tyz[a-To U OOIyCKArTCA HUIIUC HOHpOHIElﬁKPI, B IIOATBCPIKACHHUC CJIOB XpI/ICTa ()

HEO0OX0IMMOCTH BceoOien 1rooBu Puc. 9.

Puc. 9. Hummmit na ITAITEPTU

A 49TOOBI MBICIIb O BCEOOIIEM PaBEHCTBE B YACTH JIIOOBM HE HCKYyIIaJach U3-3a
Kalpu30B MOT0/bl, MOTYIIIEH OBITh CBHIPOM U BETPEHOW WM MOPO3HOH, OHA JOJDKHA
MMETbh KPBITBIA HaBEC U B ITOM CIIydae MOXET Ha3bIBAaThCS IIPOCTO KPBUIBLIOM, TO €CTh
KPBITBIM. B 3aBuCMMOCTH OT AOXOAOB XpaMa, BBIPAKAEMBIX B I0KEPTBOBAHUSX,

TakOll HaBeC MOXET OBITh OOJIBIIMM YW MEHBIIUM M JaXKE MOYTH CHUMBOJIMYECKUAM
Puc. 10.
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Puc. 10. ITAIIEPTD nnu KP
i KPBIITY.

bUJIBIIO, nmeroiee nepen BxoaHoun naseppro HABEC

Ero naznauenne — npukpsitie Hunmx Ha [IAIIEPTU ot atMocdepHBbIX 0CaKOB.
IIpoucxoxkaeHue cja0Ba nManepThb
Ilanepmp. Omo cno6o 3auMcmeO8aHo U3 CMAPOCIABAHCKO20 A3bIKA, 20€ Obllo
00pa308aHO  NPUCMABOYHLIM MeMOOOM (NPpUCMABKA NA) Om UCYE3HYBULE20
CyujecmeumenbHo20 nepmoy, UMesuiec0 3HaueHue «6xo00» (K dMmoi Jce O0CHO8e
80CX00UM IAMUHCKOE POTtd — «BOPOMA).
IIpoucxoscoenue cnosa nanepmso 6 smumonocuveckom crosape Kpwvinosa I, A.
Kommenrtapuii. Hcue3HyBumiero, TO €CTb Hecywecmsyioujeco WIA  Ke
Hecywecmeosaguieeo? VIMEBIIEro 3HA4YEHHE HTO BCErO JIMIIb TOJKOBAaHUE, a HE
ATUMOJIOTHSI.
ndanepmo dic., Onp. nanepyv, Op.-pyCcCK. NANbPMv  «npedosepue. YepKoGHblil
npumeop, nanepmoy (Ycmas XII 6., Ycemioowccx. kopmu. u op.; ecm. Cpesn. 11, 878),
cm.-cnas. nanpvmo vapOné, «vestibulumy (Cynp.), 6one. nanpvm. U3 pa- + *porto,
m. e. «nepeousiay,; cm. @acmep, I'p.-cn. sm. 142; RS 5, 120; Byza y Ilpeoop. 11, 14
u cn., Mayenaysp, LF 12, 189, Mi. EW 231, Hnvunckuu, P©OB 70, 265, )Keamos,
@3, 1876, svin. 4, cmp. 52 u cn.; Illepccon 474 u cn. Hepeoko conusxcarom danee ¢
nepémo, npy. Henpuemnemo npouzeedenue usz epeu. mopamdptiov (Xpucm. UYmenue,
1891, evin. 4, cmp. 148 u cn.) unu uz *mopomwetdl®w TOPOTETOVVOUL (CBEUUBAIOCD
cnepeouy (Xpucm. Umenue, 1891, vin. 1, cmp. 202 u ca.; AfsiPh 16, 560); cm.
llasnos, KMHII, 1890, oxm., cmp. 11; AfsIPh, mam oce. Henpuemnemo maxorce
oOvsicheHue uz pa- + aam. porta, éonpexu Mypxo (WuS 2, 128). Cp. npunep(e)mok
«NPe0dAHHUKY U Nepmb.
IIpoucxoocoenue cnosa nanepmso 6 3mumoocuieckom ciosape Pacmvepa M.
Ilanepme. 3aumcme. uz cm.-ci. s3., 8 KOMOPOM OHO ABNIAEMC Nped. NPOU3BOOHLIM
om ympawueHHOo20 NbPMbL «06€Pb) (Cp. Mmo2o Jice KopHsa Jaam. POrta «oeepo,
gopomay), cy@. npouzeo0noco om nepmu (>nepems, cp. 3anepemv, omnepemo,

ezanepmu). Ilanepmo 6yK8anibHO — «npedosepue, NPUMeEop .


https://lexicography.online/etymology/krylov/%D0%BF/%D0%BF%D0%B0%D0%BF%D0%B5%D1%80%D1%82%D1%8C
https://lexicography.online/etymology/vasmer/%D0%BF/%D0%BF%D0%B0%D0%BF%D0%B5%D1%80%D1%82%D1%8C

Ipoucxoorcoenue cnosa nanepmeo 6 smumonocuieckom crnosape Lllanckoeo H. M.
IIpennaraemasi 3TUMOJIOT ML
[TATIEPTh 510 cokpamenue ITA+IIEPETH (B HOpMHpOBaHHOH 3amucH —
[IOIIEPETB). B 3Hauennu YJIAJIUTH wu BBITIEPETD (BBIrHATH BOH).
D10 mpenaBepue Xpama B BHJIE NPUCTPOUKH, 6bl08UHYMOU WM BBICTyHAIOLIEH

ITEPE]I ero BxoaHoii neepsio Puc. 11.

Puc. 11. MosiogoxeHsl Ha nanepTu

I[TAIIEPTD »T0 w™MecTto mjisi TpOSIBJICHUSA JIIOOBU @ceobuieii, a Xpam —
UHOUBUOYAbHOU, HATIPABICHHOW HEMOCPEJICTBEHHO K Oory. B Hamexne Ha ero

0JIAarOCKJIOHHOCTD.
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JIJIOBOBb u HEHABUCTb B xpucruanctee (LOVE and HATE in
Christianity)

Anekcanap Msanosua ComcukoB (Aleksandr Ivanovich Somsikov)

AHHOT&HI’IH. PaCCMOTpeHO IMPOTUBOPCUYHUC B MHPOBO33PCHHUHU XPHUCTHAHCTBA.

IIpunoxkeH nepeBos CTaTbU ¢ PYCCKOTO sI3bIKA HA aHTJIMMCKHAMN.

Abstract. The contradiction in the Christian worldview is examined. Attached is a

translation of the article from Russian into English.

Love and hate are strong feelings of the opposite sign, which overwhelm the human
mind and are beyond the control of the mind. Love is sweetly uplifting and hate is
oppressive. Both are hungry for satisfaction.

Let's start with hate, which is known to everybody in one way or another.

Hate

Hate is an excruciating thirst, especially for a lover who is being hindered. It can
only be satisfied by destroying the source of the interference. That is, murder. And if one
fails to kill him, one can only kill oneself. Such is the power of hate as well as of love.

Let us confine ourselves to just one illustration of hatred, which everyone can

independently extend as much as he likes (Fig. 1).

Fig. 1. A sweet moment of murder (Voice of Omerica & Chacha — Conspiracy
Theory)
Lust for love
The subject of love, which everyone faces in life, is no less interesting. An object

of desire for many, though not available to everyone (Fig. 2).



Fig. 3. — Fair queen, love is the great mystery hidden in the patterned girdle of the
goddess Aphrodite

It is like a volcanic eruption beyond the control of the mind (The Saragossa
Manuscript) (Fig. 4).

Fig. 4. — | came here already unconsciously in love, although I did not yet know

with whom | was in love

Unlike hate, love is impermanent and can fade and flare up again in a different
direction after it has been satisfied. Types of love may be different, according to their
subjects.

Love or hate?

The position of Christianity is very contradictory on this point. On the one hand, it

declares itself a religion of love with the words of Christ as proof

You have heard that it was said, ‘Love your neighbor and hate your enemy.’ But I

tell you, love your enemies.



This can be understood as an unprecedented expansion of love to include not only
neighbours (which was common knowledge before Christ and there is nothing new in it),
but also enemies (this is really new) with the possibility of completely eliminating hate
from the earth and leaving only love on it, as long as even enemies should be loved, i.e.
simply everyone.

This position is actively promoted by word of mouth. But it is suddenly explained
In an unexpected way.

A man’s enemies will be the members of his own household. Anyone who loves

their father or mother more than me is not worthy of me; anyone who loves their

son or daughter more than me is not worthy of me (Matthew 10:34-37).

There is still no denial of love for the suddenly discovered enemies in the person of
his relatives. It is just that two kinds of love are indicated: for those close to him (i.e.
enemies) and for him. The first must be less than the second. Non-fulfilment of this
requirement is assessed as not worthy.

But further on, the possibility of hatred is also revealed. The question is, to whom?
To these same closest ‘enemies”: father and mother, wife and children, brothers and
sisters.

If anyone comes to me and does not hate father and mother, wife and children,

brothers and sisters—yes, even their own life—such a person cannot be my disciple

(Luke 14:25-27).

Love for loved ones is now explicitly denied and only one love is recognised, love
for him and for no one else, but even this is no longer enough. The mere absence of love
must be replaced by its opposite, hatred.

This is where the demand for love, extended to the world, is suddenly replaced by
an extreme narrowing of it, directed at him alone, with a demand for hatred towards
others and above all towards his own loved ones.

This sharply changes the meaning of the statement, as it may imply that the
undeserving can still love and only the chosen are obliged to hate their loved
ones/enemies.

One tries to ignore this monstrous contradiction.

Perhaps this contradictory requirement to love/hate does not apply to everyone, but
only to the chosen, the closest associates and disciples, the salt of the earth, each of
whom should unconditionally hate their loved ones.

How can one love and hate one's enemies at the same time, even if they are loved
ones? This contradiction is insoluble, although reduced to a circle of close disciples,
who even seemed to include two brothers obliged to hate each other. However, perhaps,
the replacement of the word ME with BE MY DISCIPLE is just an attempt of editing


https://alexey-osipov.ru/faq/obyasnenie-evangeliya-ot-matfeya/i-vragi-cheloveku-domashnie-ego-mf-10-34-36/
https://alexey-osipov.ru/faq/obyasnenie-evangeliya-ot-matfeya/i-vragi-cheloveku-domashnie-ego-mf-10-34-36/
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this phrase itself, which minimizes the volume of such a contradiction, although it does
not eliminate it completely.

Love in known time manifests itself everywhere (Fig. 5).
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Fig. 5. — I don't know you, but | love you already. Come, darling (There Lived a

Defense Minister)
These are the brides yet to be hated by Christ's demand.
Love or hate?

It turns out that one not only can hate, but even should hate, and not just anyone,
but those closest to him/her. It is very easy to follow this recommendation, but
unfortunately hard to avoid it, which is confirmed by the whole world's literature. In this
sense, we all are natural Christians, although in different degrees. I, for example, find it
hard to imagine hatred towards my loved ones, although | am not too spoilt for love
either. But friendly sympathy, on the other hand, is easy for me to imagine. Besides,
love is fickle, unlike hatred: it is here today but gone tomorrow. Then it is only called
passion, although indistinguishable from love.

So, it used to love your loved ones and hate your enemies before him, but now it's
the other way around: love your enemies and hate your loved ones.

This is really a complete reversal, not a worldwide expansion of love at all. Love
and hate are fully preserved, but their objects are simply swapped. One may, of course,
assume that this unprecedented recommendation is given merely in the heat of polemical
fervour.

But the explanation is even simpler. When exactly were these and other words
spoken? 'But | tell you, love your enemies' was said after the transfiguration, when his
soul was still overflowing with a sense of love for all things on earth, unable to hate
anyone, even his enemies.

Meanwhile, he himself knows and feels hatred, his own and other people's,
perfectly well, which cannot be eliminated at all. It resolves this 'irreconcilable’
contradiction.

The maximum that can be suggested here is to distance oneself as far as possible

from hatred (the idea of going into the wilderness). And if need be, to actively resist,



answering evil with evil, which is what happens in wars. Or to give up the struggle,

agreeing to be forced into slavery, comforting oneself with the illusion of freedom 'in

spirit’ (i.e. in one's thoughts) (Fig. 6).

Fig. 6. Freedom 'in spirit' achieved
This shows local women in the foreground, who of course have children, who have
also tried to be killed in the cold by the heroine by setting fire to the houses shown in the
background, from which they have now been chased away by the enemy. And
afterwards they are shot ‘for treason’, i.e. for trying to survive, by our returnees.

Another example of this kind of 'victory' is presented by Christ himself (Fig. 7).

Fig. 7. Another example of 'victory' in spirit.

Antipathy is unfortunately widespread, while love is fleeting, which also requires

clarification. First of all.
Love under pressure is impossible

Love is a feeling that cannot be forced. It may or may not be. One who does not
possess this feeling is not guilty of its absence, that is, in religious terminology, sinless,
as evidenced by the endless examples of unrequited love.

But what is even more difficult and even impossible, unlike fear, is the demand to
love GOD, which is explicitly stated: no one has ever seen God. This begs the question:
how can one love something one has never seen? One might as well 'love’, for example,

time and mass, about which one also has a vague idea.



This is why the word love should be replaced in Christianity with the word mercy
or humanity, in order to avoid an obviously unrealizable demand for love. Otherwise, we
would be talking about love while staring at each other with the hatred, which is a direct
lie. All the same, one should love those loved ones (even if they are called 'enemies’).

For all others, without distinction, one can only offer MERCY, i.e. a humane
attitude. In the first place, we can offer CHARITY in the form of material
ALMSGIVING to those who seek it.

Indiscriminate love for all can lead to the situation where temples are filled only
with beggars demanding love in the form of material support and crowding out or
expelling churchgoers who seek the spirit of holiness in their personal devotions or
prayers. To prevent this from happening and to prevent the church from becoming
depleted due to the lack of parishioners, a strictly enforced separation of those seeking
the spirit of holiness and those merely seeking material support has been devised.

The latter are forbidden to be inside the church, but they are given a special place
outside the church, in the so-called ITAITEPTH (parvis), where they are placed or, rather,
moved in order not to question the idea of the declared universal love.

The parishioners are forced to walk past them, feeling embarrassed and
uncomfortable seeing such beggars. Instead of lofty feelings, the unbearable sight of
filthy cripples and intrusive beggars.

Structurally, ITAIIEPTH is a protruding staircase to the outside, up which entering
parishioners go up and exiting parishioners go down.

ITAIIEPTH

The vestibule of the temple, antechurch, parvis. Go into the vestibule, you who have

been cried

ITAIIEPTb. female (na-nepeo?) vestibule before the church, the porch, the platform

before the entrance. Parvis shed, beggars, who crowd on the parvis, barricading

the entrance to the church.
Meaning of the word ITAITEPThH

ITAITEPTB is a staircase attached to the outside of the church, adjacent to its front
door, which is used by the congregation to ascend to a certain height, symbolizing
elevation in spirit when entering the church, and to descend when leaving it,
symbolically leaving the more exalted area of the church into our lower, 'sinful’,
ordinary world.

The position of the parvis on the church layout is shown in Fig. 8.
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Fig.8. IIAIIEPTH is outside at the entrance of the church.

It is where the beggars are admitted, as an evidence of Christ's words about the
need for universal love (Fig. 9).
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Fig. 9. A beggar on the parvis
In order that the idea of universal equality regarding love should not be tempted by
the nature's caprices, which can be damp and windy or freezing, it should have a covered
canopy and may be called a porch in this case. This canopy can be large or small, and

even almost symbolic, depending on the church's income, expressed in donations (Fig.
10).

Fig. 10. Parvis or porch with a canopy or roof in front of the entrance door

Its purpose is to shelter the beggars on the parvis from atmospheric precipitation.



Origin of the word nanepmuo
Ilanepms. This word is borrowed from the Old Slavonic, where it was formed by
the prefix method (prefix na) from the extinct noun nepms, Which means ‘entrance’
(the Latin porta 'gate’ goes back to the same base).
Origin of the word nanepms in the etymology dictionary of G. A. Krylov
Comment. Disappeared, i.e. it does not exist or it did not exist? Having meaning is
just an interpretation, not an etymology.
nanepms female, Belarusian nanepys, Old Russian nanspmo ‘vestibule of the
temple, antechurch, parvis' (The Charter of the 12" century, Ustyuzhsk. Kormch et
al.; see Srezn. I, 878), Old Slavonic nanpvmo vipOnl, «vestibulumy (Supr.),
Bulgarian nanpvm. From pa- + *porte, i.e. 'front’; see Vasmer, 142; RS 5, 120;
Biiga by Preobr. 11, 14 et al.; Matzenauer, LF 12, 189; Mi. EW 231; Ilyinsky, RFV
70, 265, Zheltov, FZ, 1876, issue 4, p. 52 et al.; Persson 474 et al. It is often
further conflated with nepémw, npy. A derivation from the Greek mapamoptiov
(Christian Reading, 1891, issue 4, p. 148 et al) or from *ropametalw
roparetavvoul 'hanging down from the front' (Christian Reading, 1891, issue 1, p.
202 et al.; AfsIPh 16, 560) is unacceptable; see Pavlov, Journal of the Ministry of
National Education, 1890, Oct., p. 11, AfslPh, ibid. The explanation from pa- +
Latin porta, contrary to Murko, is also unacceptable (WuS 2, 128). Cf.
npunep(e)mox 'anteroom' and nepmo.
Origin of the word nanepme in the etymology dictionary of M. Vasmer
Ilanepms. Borrowed from the Old Slavonic, where it is a pref. derivative from the
lost nepms "door" (cf. Latin porta 'door, gate' of the same root), suff. derived from
nepmu (>nepemo, Cf. 3anepemov, omnepems, 63anepmu). Ilanepms literally means
‘anteroom, vestibule'.
Origin of the word nanepms in the etymology dictionary of N. M. Shansky
Proposed etymology
ITAITEPTD is an abbreviation of I[TA+IIEPETH (IIOIIEPETB in the normalized
record) in the sense of REMOVING or KICKING OUT.
This is the church vestibule in the form of an annex, extending or projecting in

front of its entrance door (Fig. 11).
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Fig. 11. Honeymooners on the parvis

[TATIEPTD is the place for universal love, and the church for individual love,

directed directly to God in the hope of his favour.



